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CHAPTER FOUR





No EASY WALK


(1961-1963)


Introduction by David J. Garrow





In August 1961, the Student Nonviolent Coordinating Com- mittee {SNCC), the group of young college student activists who had emerged from the 1960 sit-ins as the new shock troops of the black freedom struggle in the South, made a decision that represented a crucial turning point in the civil rights movement.  A number of SNCC activists decided that rather than return to college that fall, they would move into rural areas of the Deep South and become full-time organizers, seeking to stimulate new black initiatives in thoroughly segregated and often Klan-dominated local communities.





One group of young SNCC workers went into the small city of McComb in southwest Mississippi and persevered in its efforts despite heavy white harassment.  Another youthful SNCC activist, Charles Sherrod, later to be joined by Cordell Reagon and Charles jones, made initial contacts in and around the city of Albany---All-benny, residents pronounced it-in southwest Geogia.





In both towns the SNCC workers found some black adults, often middle-class professional men who had served abroad in the U.S.  military, who already were trying to pursue modest, local-level civil rights initiatives despite white opposition and hostility. Over time, the local civil rights movements that emerged in towns (134) like McComb and Albany owed their strength and resilience to the combination of both the SNCC workers' outside organizational ties and the long-term commitment and dedication oflocal activists whose names often have gone largely unrecorded.





Although McComb and southwest Mississippi became an intense civil rights battleground in the fall of 1961, it was Albany that emerged as America's first nationally covered civil rights struggle since the Freedom Rides crisis in May 1961.  Like the Freedom Rides, the initial focus was transportation.  While the Interstate Commerce Commission (ICC) order, stemming from the Freedom Rides, mandated the desegregation of all interstate transportation facilities-such as train stations and bus terminals-on November I, 196I, Albany was one city where local officials had no interest in complying with that ruling.  When both SNCC and Albany's branch of the National Association for the Advancement of Colored People (NAACP) organized "tests" of those facilities, Albany Police Chief Laurie Pritchett had the participants, often young black students recruited by SNCC workers from Albany. State College or local high schools, arrested for attempting to desegregate the terminals.  Those arrests mobilized the local black community into peaceful mass prayer marches that resulted in hundreds of further arrests.  The local black adult leadership, which had banded together into the Albany Movement to give direction to the new civil rights efforts, called Dr.  Martin Luther King, Jr., in Atlanta to seek his assistance and involvement.





The arrival of King and several aides from the Southern Christian Leadership Conference (SCLC) gave a boost to the mass demonstrations but further intensified the organizational tension and conflict between the representatives of SNCC, the NAACP, the Albany Movement, and the SCLC, all of which wanted at least a degree of primacy in the daily news stories about Albany's demonstrations that now were being featured on network television news and the front pages of major national newspapers.





On December 18, the protests ended when the Albany Movement leadership reached what they believed was a negotiated desegregation accord with representatives of the city government. King left town, but over the next few weeks it became increasingly clear that the whites would not make good on their promises, which they had voiced simply to end the demonstrations and (135)remove Albany from the national headlines.  When Albany Movement representatives appeared before the City Commission on January 23, 1962, to ask that the city not renege on its promises, white officials curtly dismissed them and asserted that no binding agreement had ever taken place.





Throughout the spring and early summer of 1962 the Albany Movement and the small band of SNCC workers kept up their efforts, focusing much energy on an economic boycott of white Albany businesses.  Many white business leaders were angered when the City Commission allowed the city bus company to go out of business rather than permit the company to desegregate bus seating as the Movement had demanded and the company had agreed.  The business leaders lobbied without success for the city officials to place Albany's economic well-being ahead of a hard-Iine defense of rigid segregation.  The commission held its ground, and when protests resumed in mid-July, the city fathers instructed Police Chief Pritchett to continue with a policy of mass arrests rather than give in to King's and the Albany Movement's request that the city sanction some desegregation efforts and open official biracial discussions with its own black citizens.





Laurie Pritchett's peaceful defense of segregation led not to national criticism but to widespread news media praise of his professionalism and strategic sagacity.  Without any incidents of mass violence akin to the attacks on the Freedom Riders, neither the American public nor the Kennedy administration paid much heed to Albany's successful repression of the black demonstrations.


By the end of August both the Albany Movement and King's SCLC had concluded that any further protests and arrests served no strategic purpose.  Albany activists shifted their efforts to voter registration and attempted to rebut press claims that Albany had been a civil rights "failure" and "defeat." SNCC turned its attention to the rural counties around Albany, and King and his SCLC colleagues pondered how a more successful mass protest campaign might be launched in some other southern city.





That next city would be Birmingham, Alabama, where King's longtime SCLC colleague, Rev. Fred Shuttlesworth, had headed up an aggressive local civil rights organization, the Alabama Christian Movement for Human Rights (ACMHR), ever since state authorities had forced the NAACP out of business in Alabama to Alabama (136) in 1956, Shuttlesworth was eager for King and the SCLC to help him mount a full-scale protest campaign against Birmingham's rigid segregation and the man who aggressively led its defense, infamous Public Safety Commissioner Eugene "Bull" Connor, Although some Birmingham merchants, much like Albany's businessmen, had told Shuttlesworth they would rather desegregate than pay the economic price that would result from mass demonstrations, they refused to act in the face of Connor's forceful championing of total segregation, King and the SCLC weighed a number of factors including the ACMHR's commitment, the economic vulnerability of the white merchants, Connor's quick-tempered penchant for violent responses to black activism, and the 1961-1962 lesson that the Kennedys would respond to violent civil rights repression with direct federal intervention while largely ignoring Pritchett-style repression.  They decided that Connor and Birmingham might well be just the tonic that the southern movement needed after the disappointments and frustrations of Albany. 





The SCLC and the ACMHR launched their Birmingham demonstrations in April 1963.  After a slow start, King intentionally chose to submit to arrest, hoping his incarceration might spark the campaign into greater action and win it more national-and federal-attention.  When Connor's jailers placed King in solitary confinement, King's friends and aides became deeply concerned and persuaded his wife, Coretta Scott King, to phone the Kennedy White House to seek federal reassurance of her husband's safety. Both Attorney General Robert Kennedy and President John Kennedy responded wth personal calls to Mrs.  King, and King's jailing did help spark an intensification of the movement's Blirmingham protests.


"Bull" Connor employed both snarling police attack dogs and high-powered fire hoses to drive back black demonstrators who sought to march into downtown Birmingham.


National and international outrage resulted as graphic photos and television footage of the police violence were printed and shown across the country and around the world.  The Kennedy administration sprang into action and successfully lobbied Birmingham's economic leadership into reaching a desegregation accord with King and Shuttleswoth befor the police violence and resulting black anger got totally out of hand.





(137)Coverage of the Birmingham protests made Americans more profoundly aware of the obstacles and opposition facing the southern black freedom struggle than any events from preceding years.  Several weeks later, as smaller demonstrations spread across the South and Alabama governor George C.  Wallace sought unsuccessfully to block the court-ordered integration of the University of Alabama, President Kennedy went on television to declare, in words far stronger than he or any previous president had ever used, that racial discrimination and injustice was a serious and profound moral evil that American society had to confront and strive to eliminate.  For the first time in his presidency, Kennedy committed himself to aggressively championing federal legislation that would mandate public desegregation and racial nondiscrimination in many facets of American life.





Although Kennedy's declaration of support for far-reaching civil rights legislation was greeted enthusiastically by civil rights proponents, Kennedy and his administration at first openly op- posed black leaders' announcement of a late-August March on Washington which would seek to highlight the economic disadvantages experienced by black America as weIl as call upon the Congress to pass Kennedy's civil rights bill.  The longtime dean of black American leaders, A.  Philip Randolph, president of the Brotherhood of Sleeping Car Porters (BSCP) and the Negro American Labor Council (NALC), was the major proponent of the march and its economic focus.  The Kennedys, plus some civil rights supporters, feared that any such mass demonstration might harm rather than help the congressional prospects of the civil rights bill.  Only after some hesitation did NAACP executive secretary Roy Wilkins and National Urban League (NUL) chief Whitney Young endorse and join in the march.





Throughout the weeks leading up to the August 28 March on Washington, Kennedy administration officials and such civil rights leaders as Wilkins did all they could to ensure that the tone of the march and the content of its leaders' speeches at the climactic Lincoln Memorial rally would do everything possible to aid Kennedy's legislation.  In the process, Randolph's original economic focus became largcly invisible, and administration loyalists became extremely concerned when the advance text of SNCC chairman John Lewis's speech called the Kennedy bill "too little, (138) and too late." Under great pressure that continued up until just a few' moments before the rally itself got under way, Lewis, a veteran of both the sit-ins and the Freedom Rides, finally was convinced to delete the language that the Kennedys and some of their civil rights allies found offensive, Notwithstanding the serious private controversy over Lewis's text, the March on Washington, which drew over two hundred thousand participants and climaxed with Nartin Luther King, Jr's famous "I Have A Dream" oration, represented a new, high-water mark for the black freedom struggle.  Even more so than in the wake of the Birmingham protests, America seemed to manifest a new and greater level of support for fundamental improvements in the lives of black citizens.  Nonetheless, the march was only a one-day event, and when it concluded, as Martin Luther King, Jr., stated that afternoon, "it was time once again for the movement to "return to the valley" "--- the harshly segregated valley of the American South, exemplified best---or worst---by Mississippi and the deadly obstacles that movement workers continued to encounter in that most southern of southern states.





I.  Organizing in Albany, Georgia 


Charles Sherrod 





SNCC worker Charles Sherrod was twenty-two when he became the first "outside agitator" for civil rights to go into Albany and southwest Georgia in 1961, In this excerpt from an untitled and undated account of his work that Sherrod wrote just a year or two later, he recounts the experiences that he and his first SNCC partner, Cordell Reagon, encountered in Albany.





Cordell Reagon of Nashville, and Charles Sherrod of Petersburg, Virginia, arrived in Albany by bus in early October, after having been "railroaded" out of McComb, Mississippi, where we had been engaged in a voter-registration campaign that erupted into a significant move on the part or the populace which has won the attention of the nation.





The population of Albany was, in the first days of our stay here, (139) very apprehensive.  We had told many that our intention was to organize a voter-registration campaign, the first step of which was to establish an office.  At the same time, it was known that we had little or no money.  Further, there was doubt in the minds of many people as to who we really were.





The first obstacle to remove was the mental block in the minds of those who wanted to move but were unable for fear that we were not who we said we were.  But when people began to hear us in churches, social meetings, on the streets, in the pool halls, lunchrooms, nightclubs, and other places where people gather, they began to open up a bit.  We would tell them of how it feels to be in prison, what it means to be behind bars, in jail for the cause.  We explained to them that we had stopped school because we felt compelled to do so since so many of us were in chains.  We explained further that there were worse chains than jail and prison.  We referred to the system that imprisons men's minds and robs them of creativity.  We mocked the system that teaches men to be good Negroes instead of good men.  We gave an account of the many resistances [to] injustice in the courts, in employment, registration, and voting.  The people knew that such evils existed but when we pointed them out time and time again and emphasized the need for concerted action against them, the people began to think.  At this point, we started to illustrate what had happened in Montgomery, Macon, Nashville, Charlotte, Atlanta, Savannah, Richmond, Petersburg, and many other cities where people came together and protested against an evil system.





This placed us near November first, the date when the Interstate Commerce Commission had issued its ultimatum for all interstate facilities to be desegregated....
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2.  Letter from the Albany Movement to the Albany City Commission


 January 23, 1962 





Despite the fact that city officials reneged on an oral agreement that had brought the mass demonstrations of December 1961 to a halt, Albany Movement leaders continued to hope, up until their January 23,1962, appearance before the Albany City Commission, that the city would live up to its promises.  This document was presented to the commission that evening.  The city officials rejected the statement out of hand, and Albany experienced a renewed round of mass civil rights protests that summer.





Gentlemen :





The Albany Movement came into being as a result of repeated denials of redress for inadequacies and wrongs, and finally, for the refusal to even consider petitions which have been presented to your group from as far back as 1957.





The first request was for sewage and paving relief in the Lincoln Heights area-nothing done.  Next, the stoning of Negro ministers' houses, following an inflammatory editorial in the local press, caused a request to be sent by registered mail to the Mayor that a joint group try to stop the worsening conditions --- no official acknowledgement of this request has ever been received by us.


Again, a request that segregated polling places, which we felt were used to counteract the effect of our vote, was made from the top to the bottom-the refusal to attempt any kind of redress necessitated a successful suit to be waged in the Federal Court by us.


Finally, it was the refusal of Albany officials, through its police department, to comply with the ICC regulation which became effective last November 1, that made the creation of this body a necessity.  Test rides were conducted throughout the entire state of Georgia.  Atlanta, Savannah, Augusta, Macon, Columbus, Valdosta and Waycross all complied.  Only Albany resisted.





Accordingly we staged further tests on November 22, which resulted in the initial arrests, trials, convictions and appeals.  The (141)


cases were headed for higher courts and things would have proceeded in an orderly fashion to its conclusion, but for the arrests of the so-called "Freedom Riders."





This testing of the railroad's compliance with another ICC directive has been laid at our doors.  Actually, we had absolutely nothing to do with this.  It was the elaborately staged "infraction" and arrests of those people that caused us to rush to their defense.


They were fighting for the same purpose as we and we could not abandon them to the wolves.





The mockery of fair play and justice which followed, in turn, caused the first planned "Marching Protest." The harsh, repressive measures employed caused further protests and further arrests. By now, the whole country, and the world for that matter, were aware of the unyielding, cruelly repressive measures used to combat our use of that First Amendment to the United States Constitution, "Freedom of Speech" through peaceful protest. When an agreement was reached on December 18, one of the cardinal points was the privilege of substituting signature bonds in lieu of cash bonds.  This agreement has not been kept by the city of Albany.  Another agreement was that the police department would not interfere with the compliance of the bus company to the ICC order.  This agreement has been only partly kept by the city of Albany.





The Albany Movement wishes to go on record, without reservation, of requesting the city of Albany to keep the faith by honoring its commitments.





We the members of the Albany Movement, with the realization that ultimately the people of Albany, Negro and white, will have to solve our difficulties; realizing full well that racial hostility can be the downfall of our city; realizing that what happens in Albany, as well as what does NOT happen in Albany, affects the whole free world, call upon you tonight to hear our position.





It is our belief that discrimination based on race, color or religion is fundamentally wrong and contrary to the letter and intent of the Constitution of the United States.  It is our aim in the Albany Movement to seek means of ending discriminatory practices in public facilities, both in employment and in use. Further, it is our aim to encourage private businesses to offer (142)equal opportunity for all persons in employment and in service.





Some of these ideals which are inherent in the Constitution of the United States of America are:





I.   Equal opportunity to improve one's self by good education.


2.  Equal opportunity to exercise freedom and responsibility through the vote and participation in governmental processes.


3.  Equal opportunity to work and advance economically. 


4.  Equal protection under the law. 


5.  The creation of a climate in which the talents and abilities of the entire community may be used for the good of all, unfettered by considerations of race or class.





Before going into plans for implementation of these goals, we wish to ask of you, gentlemen, tonight to reaffirm in writing your oral agreement of December 18, 1961, that, (1) the bus and train station will be open at all times without interference from the police; (2) the cash bonds will be refunded in exchange for security bonds, at an early date, the date to be set tonight.





We submit as the next step the creation of a biracial planning committee.  ..[to] be composed of 6 members, 3 of which shall be appointed by the Albany Movement and 3 by the City Commission.  Because of the tremendous responsibilities that will be invested in this committee, we pledge ourselves, as we also urge the commission, to choose men of the highest integrity, good will and sincerity.





It is our hope that through negotiations and arbitrations, through listening and learning from each other, that we can achieve the purposes that will benefit the total community.





The problem of human rights belongs to us all, therefore, let us not falter in seizing the opportunity which almighty God has given to create a new order of freedom and human dignity.  What is your pleasure, gentlemen, in proceeding with the negotiations?





Respectfully Submitted,


For The Albany Movement 





W.  G.  Anderson, President


M.  S.  Page, Executive Secretary 
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3.  Interview with Bernice Reagon 





Bernice Reagon, then Bernice Johnson, was a student at the all-black Albany State College and secretary of the local NAACP youth chapter when Charles Sherrod and Cordell Reagon first came to Albany.  This is an excerpt from a 1986 interview with Bernice Reagon by the Eyes on the Prize production team.





Growing up in Albany, I learned that if you bring black people together, you bring them together with a song.  To this day, I don't understand how people think they can bring anybody together without a song.





Now, the singing tradition in Albany was congregational.  There were not soloists, there were song leaders.





When you ask somebody to lead a song, you're asking them to plant a seed.  The minute you start the song, then the song is created by everybody there.  It's almost like a musical explosion that takes place.  But the singing in the movement was different from the singing in church.  The singing is the kind of singing where you disappear.





The song-singing I heard in Albany I'd never heard before in my life, in spite of the fact that I was from that congregational singing culture.  The only difference was that in Albany, Georgia, black people were doing some stuff around being black people.  I know a lot of people talk about it being a movement and when they do a movement they're talking about buses and jobs and the ICC ruling, and the Trailways bus station.  Those things were just incidents that gave us an excuse to be something of ourselves.  It's almost like where we had been working before we had a chance to do that stuff was in a certain kind of space, and when we did those marches and went to jail, we expanded the space we could operate in, and that was echoed in the singing.  It was a bigger, more powerful singing.  ...





After this first march, we're at Union Baptist Church, Charlie Jones [of SNCC] looks at me and said, "Bernice, sing a song." And I started "Over My Head I See Trouble in the Air." By the time I got to where "trouble" was supposed to be, I didn't see any (144)trouble, so I put "freedom" in there.  And I guess that was the first lime I really understood using what I'd been given in terms of songs.  I'd always been a singer but I had always, more or less, been singing what other people taught me to sing.  That was the first time I had the awareness that these songs were mine and I could use them for what I needed them to.  This sort of thing was important because I ended up being arrested in the second wave of arrests in Albany, Georgia.  And I was in jail.  And when we got to jail, Slater King was already in jail, and he said, "Bernice, is that you?" And I said, "Yeah." And he said, "Sing a song."





The voice I have now I got the first time I sang in a movement meeting, after I got out of jail.  Now I'm past that first meeting in Union Baptist, I've done "Lift Every Voice and Sing." I am a song leader, I lead every song in jail, but I did not lead the songs in jail in the voice I have now.  The voice I have now I got that night and I'd never heard it before in my life.  At that meeting, they did what they usually do.  They said, "Bernice, would you lead us in a song?" And I did the same first song, "Over My Head I See Freedom in the Air," but I'd never heard that voice before.  I had never been that me before.  And once I became that me, I have never let that me go.





I like people to know when they deal with the movement that there are these specific things, but there is a transformation that took place inside of the people that needs to also be quantified in the picture.  And the singing is just the echo of that.  If you have a people who are transformed and they create the sound that lets you know they are new people, then certainly you've never heard it before.  They have also never heard it before, because they've never been that before.





When I was in the mass meetings, I would be part of a group up at the front leading the songs.  There would be Rutha Harris, Andrew Reed, Charlie Jones, Cordell Reagon, Charles Sherrod. We were all young people.  The meetings always started with these freedom songs and the freedom songs were in-between all of the activities of the mass meetings.  Most of the mass meeting was singing --- there was more singing than there was talking.  Most of the work that was done in terms of taking care of movement business had to do with nurturing the people who had come, and there would be two or three people who would talk but basically (145) songs were the bed of everything.  I'd had songs in college and high school and church, but in the movement all the words sounded differently.  "This Little Light of Mine, I'm Going to Let It Shine," which I'd sung all my life, said something very different: "All in the street, I'm going to let it shine." I'd never even heard that before, 'cause, I mean, who would go into the street?  That was not where you were supposed to be if you were an upstanding Christian person.  "All in the jailhouse, I'm going to let it shine" --- all of these new concepts of where, if you said it, this is where you could be.





What I can remember is being very alive and very clear, the clearest I've ever been in my life.  I knew that every minute, I was doing what I was supposed to do.  That was the way it was in jail, too, and on the marches.  In "We Shall Overcome" there's a verse that says "God is on our side," and there was a theological discussion that said maybe we should say, "We are on God's side."


God was lucky to have us in Albany doing what we were doing.  I mean, what better case would he have?  So it was really like God would be very, very happy to be on my side.  There's a bit of arrogance about that, but that was the way it felt.





I think Albany settled the issue of jail and I think songs helped to do that because in the songs you could just name the people who were trying to use this against you --- Asa Kelley, who was the mayor, Chief Pritchett, who was the police.  This behavior is new behavior for black people in the United States of America.  You would every once in a while have a crazy black person going up against some white person and they would hang him.  But this time, with a song, there was nothing they could do to block what we were saying.  Not only did you call their names and say what you wanted to say, but they could not stop your sound.  Singing is different than talking because no matter what they do, they would have to kill me to stop me from singing, if they were arresting me.  Sometimes they would plead and say, "Please stop singing." And you would just know that your word is being heard.


There was a real sense of platformness and clearly empowerment, and it was like just saying, "Put me in jail, that's not an issue of power.  My freedom was nothing to do with putting me in jail." And so there was this joy.
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4.  Letter from Albany Merchant Leonard Gilberg


     to Albany Police Chief Laurie Pritchett 


July 23, 1962 





One of the Albany Movement's tactics was to mount a boycott against many downtown white businesses in the hope that pressure on the pocketbook would achieve what appeals to whites' consciences had not produced.  Leonard Gilberg's letter to Chief Pritchett was written during a period of mass protests that took place during July and August 1962.





Dear Chief Pritchett:





In order to inform you as to the situation business-wise for myself and other merchants with whom I have spoken, I am sure you will find the following to be true.





At least 90 to 95% of all the negro business I have enjoyed in past years has been lacking for the last 7 months due to an obvious boycott on the part of the negroes and threats and coercion toward other negroes not in sympathy with the movement to keep them from shopping downtown in Albany.





Now to top all this off, their constant harassment, sit-ins, demonstrations, marching, etc.  are keeping all people both white and negro from Albany.  Many customers have told me direct that they would not come to Albany from out of town due to fear of demonstrations in Albany and local people have said that they ask their wives and children to stay out of town for the same reason.





Our business is at present suffering an approximate 50% decrease due to lack of customer traffic in Albany and it is an intolerable situation.  This fear of mob violence and demonstration has made our situation a dire one.  Any aid you can give us in the matter will be greatly appreciated and our thanks to you for the wonderful manner in which you have handled these past events.





Very truly yours,


GILBERG's


Leonard Gilberg 
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5.  "Birmingham: People in Motion"





When the Southern Christian Leadership Conference mounted its campaign of mass protests in Birmingham, Alabama, in APril and May 1963, the core of the movement's support came from the Alabama Christian Movement for Human Rights, led by Reverend Fred Shuttlesworth, one of King's cofounders of the SCLC.  Birmingham: People in Motion, the the occasion of the ACMHR's tenth anniversary.





In May 1956 Alabama politicians "stood on the beach of history and tried to hold back the tide." They outlawed the National Association for the Advancement of Colored People, in a desperate attempt to halt the movement for Negro equality.  But their action had precisely the opposite effect.  For almost immediately the Negroes of Birmingham came together to form a movement which during the last ten years has transformed life in Birmingham --- which has shaken America.





"They could outlaw an organization, but they couldn't outlaw the movement of a people determined to be free," said the Rev.


Fred L.  Shuttlesworth, president of the new group.  And at a mass meeting called by a committee of Negro ministers, the Alabama Christian Movement for Human Rights (ACMHR) was born. Many Negroes in "the Johannesburg of North America" were afraid to join.  But many others echoed the sentiments of Mrs. Rosa Walker, one of the first members: "I was frightened, but I figured we needed help to get us more jobs and better education. And we had the man here to help us."





In its original statement of principles, the ACMHR stated:





        As free and independent citizens of the United States of America, we express publicly our determination to press forward persistently for freedom and democracy, and the removal from our society of any forms of second-class citizenship....We Negroes shall never become enemies of the white people.  But America was born in the struggle for Freedom from Tyranny and Oppression.  We shall never bomb any homes or lynch any persons; but we must, (148) because of history and the future, march to complete freedom with unbowed heads, praying hearts, and an unyielding determination.





_______________





The new organization's first efforts were directed toward getting the City of Birmingham to hire Negroes as policemen.  When petitions and delegations failed, a suit was filed against the Personnel Board, demanding the right of Negroes to take examinations for all civil service jobs.  But it was not to be until ten years later, after months of picketing and marching outside city hall and the county courthouse, that the first four Negro policemen were hired.





In its first year, the movement also filed suit in federal court on behalf of a Milwaukee couple arrested because they sat in the "white" waiting room in the city's railway station.





Both these actions followed the pattern of court action established by the NAACP, and indeed, suits have always been one of the ACMHR's most effective weapons.  But in December 1956 the movement entered a new phase, and took on the character it was to retain --- of a movement of people putting their bodies into a challenge to the system.





It was in December, 1956 that the U.S.  Supreme Court ruled that bus segregation in Montgomery was illegal.  This was a climax to the historic yearlong Montgomery bus protest.





Immediately, the ACMHR announced that a group of its members would test segregation laws in their city by attempting to integrate Birmingham buses.  The protest was scheduled for December 26.





But Christmas night, the night before the protest, the home of Rev.  Shuttlesworth was bombed.  The bed in which he was sleeping was directly over the spot where the bomb went off.  The bed was blown to bits, but he escaped unhurt.  Members of the ACMHR say he was saved to lead the movement.





Shuttlesworth took a neighbor who was hurt in the explosion to the hospital.  Then he took a bus home --- and he rode in front.


The bombing strengthened the determination of his followers in the same way.





On the 25th day of December, that's when they blew up Rev.(149) Shuttlesworth's house," says Mrs.  Walker. "And when I went to the meeting the next morning Rev. Shuttlesworth was the first thing I saw. And I knowed as how their house was blowed up, and I couldn't figure out how he was there. And I said then, that I'm going into it.  And I went into it on that day."





More than 250 others "went into it" with Mrs. Walker. Twentyone of them were arrested that day, one the following day. They were convicted and fined, and they then filed suit in federal court, in January, 1957.





The question of desegregating the buses wasn't over until late 1959. At that time, federal court rulings held the police were wrong in arresting Negroes who rode the buses integrated in 1958 and the Milwaukee couple who sat in the railroad station in 1959.  But the segregation signs were still up, and by now ACMHR people knew that court rulings only come to life when people put their bodies on the line in a challenge to the old ways.


______________________________ 





The victories were important and gave people the knowledge that they do have strength, but as yet life in Birmingham had not really changed. Ever since the movement began leaders had received threats of death over the telephone and through the mail.  Phones rang all night and strange cars circled the blocks where leaders of the movement lived.  Every night after the first bombing in December, 1956, volunteer guards sat all night watching the Shuttlesworth house and church.





Police joined in the harassment. They tapped the telephones and searched and arrested guards at the Shuttlesworth home. Every non-white who came through his street was stopped and questioned. One man was arrested for distributing literature in alleged violation of Alabama's anti-boycott law. Each week city detectives attended the ACMHR mass meetings. They stopped and searched members leaving the meetings and charged them with blocking traffic. One man, the Rev. Charles Billups, was arrested on a charge of interfering with the entrance of a detective at a meeting; it was said he "touched the officer's coat." Later he was tied to a tree and beaten by the Ku Klux Klan. Other ACMHR members were threatened with loss of their jobs, and some were actually fired.





______________________________ 





(150)During 1960 and 1961 the ACMHR filed a variety of suits-to desegregate the parks and schools, open airport eating facilities, and to stop the police from attending ACMHR meetings.


______________________________ 





1961 ended with victories in the courts.





A federal court ruled that the ordinance forbidding whites and Negroes to play any games together --- baseball, checkers, or dominoes --- was unconstitutional.  Shuttlesworth described the ordinance as "the backbone of Birmingham 'segregation" and noted that it was the first time a local federal judge had ruled against segregation without a higher court order.  "Even here, the light appears," he said.





But a court ruling ordering the desegregation of public parks was turned to defeat for both Negro and white citizens of Birmingham when the city commissioners closed down the parks.


______________________________ 


 It was early in 1962 that the pressure which finally cracked the solid white wall of opposition of the city's power structure began to build up.  ...





In the spring, Birmingham Negro college students and the ACMHR put on an effective selective buying campaign against the downtown stores.  Their demands were desegregation of public accommodations and hiring of Negro clerks.  Newspapers ignored the boycott but business leaders admitted privately it hurt them badly.  Negro leaders claimed it was eighty per cent effective.


Connor retaliated by cutting off the city relief payments, most of which go to Negroes.


______________________________ 





The break came when the Rev.  Martin Luther King, Jr. announced plans to hold SCLG's 1962 convention in Birmingham...[In] order to avert demonstrations...Birmingham business leaders sent delegates to confer with SCLC. SCLC replied that whether there would be demonstrations in Birmingham was a matter for (151)local civil rights leaders to decide.  So Birmingham business leaders were forced to talk to Shuttlesworth for the first time.....





Business leaders had decided that some changes would have to be made if the city's economy was to avoid drastic damage.  They found themselves pitted against the city's political leaders, who were unbending in their extreme segregationist position.








6.  Wiretap Transcript of Phone Conversation Between


      Martin Luther King, Jr ., and Coretta Scott King 


April 15, 1963





During the Birmingham protest campaign, Martin Luther King, Jr., intentionally allowed himself to be arrested and jailed for leading a demonstration on Good Friday, April 12.  King's aides, particularly Wyatt T.  Walker, executive director of the SCLC, encouraged Coretta Scott King to phone President John F.  Kennedy to seek federal reassurance concerning her husband's safety.  When President Kennedy returned Mrs.  King's call on Monday, Apri1 15, he informed her that federal inquiries were being made and that King's jailers had told the FBI that they would allow him to phone his wife.  When he did call, the Birmingham police recorded and transcribed the Kings' conversation, excerpts of which appear here.





MR.  KING: I just read your lovely letter.


MRS.KING: You just got it?


MR.  KING: Yes.


MRS.KING: I just got a call from the President and he told me you were going to call me in a few minutes.


MR.  KING: Who was that?  (At this point King talked with his two children, Marty and Yoki.)


MRS.KING: Are you being guarded?


MR.  KING: Yes.


MRS.KING: Did they give you a time limit?


(152)


MR.  KING: Not exactly, but [they] hear everything, you know.


Who did you say called you?


MRS.KING: Kennedy, the President.


MR.  KING: Did he call you direct?


MRS.KING: Yes, and he told me you were going to call in a few minutes.  It was about thirty minutes ago.  He called from Palm Beach.  I tried to phone him yesterday.


MR.  KING: Is that known?


MRS.KING: It's known here; I just got it.


MR.  KING: Let Wyatt know.


MRS.KING: The Executive in Birmingham?


MR.  KING: Yes, do that right now.


______________________________ 





MRS.KING: Is your spirit all right?


MR.  KING: Yes.  I've been alone, you know.


MRS.KING: Yes, I know that.  Are things pretty good?


MR.  KING: Uh huh.


MRS.KING: Now, he told me the F.B.I.  talked with you last night, is that right?


MR.  KING: No.  No.


MRS.KING: They sent them in there, they must have talked with some of the others.  They sent them in last night.  I talked with Bobby last night.  He called twice and told me he would call me today, and it was the President, himself, and he assured me of his concern.  He asked if we had any complaints and said if we did to be sure and let them know.


MR.  KING: Be sure and get that to the Reverend.  I think it will make a very good statement.


MRS.KING: He's very sympathetic and kept saying, "How are you, I understand you have a little baby." He said things might get better with the new administration.  This is a problem.


MR.  KING: Is it being carried well?


MRS.KING: Not too well here, still not too well.  There was a good program today with Dick...Arnell....


MR.  KING: What about the Constitution --- that's not important, it's what they say.


MRS.KING: They have been carrying articles.  Yesterday they had something about the sixty.  The [Atlanta Dally] World has had(153) front page about every day recently, but it was not accurate.  They said the boycott was not effective.  There was something this morning about yesterday.  It's been carried pretty good.  They had a picture last night, of A.D.  [King-Martin's brother].  I think with the National it's been pretty good; it's been pretty good today.


MR.  KING: When you get this over it will help.


MRS.KING: Yes.


______________________________ 





MR.  KING: ...I'll probably come out in the next day or so.  Be sure to get in touch with the Reverend.  I think this gives it a new dimension.


MRS. KING: I just thought about it yesterday, and I told the Reverend and he tried to get to you, but there was no choice....








7.  "Letter from Birmingham City Jail"


Martin Luther King, Jr.





While King was in jail after his Good Friday arrest, an open letter from eight "liberal" white Birmingham clergymen who characterized the demonstrations as "unwise and untimely" appeared in the Birmingham News.  King's "Letter from Birmingham City Jail," dated April 16, 1963, though not widely disseminated until a month later, soon became a classic of protest literature.





My Dear Fellow Clergymen, 





While confined here in the Birmingham City Jail, I came across your recent statement calling our present activities "unwise and untimely." Seldom, if ever, do I pause to answer criticism of my work and ideas....  But since I feel that you are men of genuine goodwill and your criticisms are sincerely set forth, I would like to answer your statement in what I hope will be patient and reasonable terms. 





I think I should give the reason for my being in Birmingham, since you have been influenced by the argument of "outsiders coming in." I have the honor of serving as president of the Southern Christian Leadership Conference, an organization (154)operating in every Southern state, with headquarters in Atlanta, Georgia. We have some eighty-five affiliate organizations all across the South... Several months ago our local affiliate here in Birmingham invited us to be on call to engage in a nonviolent direct action program if such were deemed necessary. We readily consented...


______________________________ 





In any nonviolent campaign there are four basic steps: 1) collection of the facts to determine whether injustices are alive. 2) Negotiation. 3) Self-purification and 4) Direct action. We have gone through all of these steps in Birmingham.... Birmingham is probably the most thoroughly segregated city in the United States. Its ugly record of police brutality is known in every section of this country. Its unjust treatment of Negroes in the courts is a notorious reality. There have been more unsolved bombings of Negro homes and churches in Birmingham than any city in this nation. These are the hard, brutal and unbelievable facts. On the basis of these conditions, Negro leaders sought to negotiate with the city fathers. But the political leaders consistently refused to engage in good faith negotiation. 





Then came the opportunity last September to talk with some of the leaders of the economic community. In these negotiating sessions certain promises were made by the merchants -- such as the promise to remove the humiliating racial signs from the stores. On the basis of these promises Reverend Shuttlesworth and the leaders of the Alabama Christian Movement for Human Rights agreed to call a moratorium on any type of demonstrations. As the weeks and months unfolded we realized that we were the victims of a broken promise. The signs remained. As in so many experiences of the past we were confronted with blasted hopes, and the dark shadow of a deep disappointment settled upon us. So we had no alternative except that of preparing for direct action, whereby we would present our very bodies as a means of laying our case before the conscience of the local and national community. We were not unmindful of the difficulties involved. So we decided to go through a process of self-purification. We started having workshops on nonviolence and repeatedly asked ourselves the questions, "Are you able to accept blows without retaliating?" "Are you able to endure the ordeals of jail?" 


______________________________ 





(155)You may well ask, "Why direct action? Why sit-ins, marches, etc.? Isn't negotiation a better path?" You are exactly right in your call for negotiation. Indeed, this is the purpose of direct action. Nonviolent direct action seeks to create such a crisis and establish such creative tension that a community that has constantly refused to negotiate is forced to confront the issue. 


______________________________ 





My friends, I must say to you that we have not made a single gain in civil rights without determined legal and nonviolent pressure. History is the long and tragic story of the fact that privileged groups seldom give up their privileges voluntarily. Individuals may see the moral light and voluntarily give up their unjust posture; but as Reinhold Niebuhr has reminded us, groups are more immoral than individuals. 





We know through painful experience that freedom is never voluntarily given by the oppressor; it must be demanded by the oppressed. Frankly, I have never yet engaged in a direct action movement that was "well timed," according to the timetable of those who have not suffered unduly from the disease of segregation. For years now I have heard the words "Wait!" It rings in the ear of every Negro with a piercing familiarity. This "wait" has almost always meant "Never." It has been a tranquilizing Thalidomide, relieving the emotional stress for a moment, only to give birth to an ill-formed infant of frustration. We must come to see with the distinguished jurist of yesterday that "justice too long delayed is justice denied." We have waited for more than 340 for our constitutional and God-given rights. The nations of Asia and Africa are moving with jetlike speed toward the goal of political independence, and we still creep at horse and buggy pace toward the gaining of a cup of coffee at a lunch counter. 





I guess it is easy for those who have never felt the stinging darts of segregation to say wait. But when you have seen vicious mobs lynch your mothers and fathers at will and drown your sisters and brothers at whim; when you have seen hate-filled policemen curse, kick, brutalize and even kill your black brothers and sisters with impunity; when you see the vast majority of your 20 million Negro


(156) brothers smothering in an airtight cage of poverty in the midst of an affluent society; when you suddenly find your tongue twisted and your speech stammering as you seek to explain to your six-year-old daughter why she can't go to the public amusement park that has just been advertised on television, and see tears welling up in her eyes when she is told that Funtown is closed to colored children, and see the depressing clouds of inferiority begin to form in her little mental sky, and see her begin to distort her little personality by unconsciously developing a bitterness toward white people; when you have to concoct an answer for a five-year-old son asking in agonizing pathos: "Daddy, why do white people treat colored people so mean?"; when you take a cross country drive and find it necessary to sleep night after night in the uncomfortable corners of your automobile because no motel will accept you; when you are humiliated day in and day out by nagging signs reading "white" and "colored"; when your first name becomes "nigger," your middle name becomes "boy" (however old you are) and your last name becomes "John," and your wife and mother are never given the respected title "Mrs."; when you are harried by day and haunted by night by the fact that you are a Negro, living constantly at tip-toe stance never quite knowing what to expect next, and plagued with inner fears and outer resentments; when you are forever fighting a degenerating sense of "nobodiness";  --- then you will understand why we find it difficult to wait. There comes a time when the cup of endurance runs over, and men are no longer willing to be plunged into an abyss of injustice where they experience the bleakness of corroding despair. I hope, sirs, you can understand our legitimate and unavoidable impatience. 


______________________________ 





I must make two honest confessions to you, my Christian and Jewish brothers. First, I must confess that over the last few years I have been gravely disappointed with the white moderate. I have almost reached the regrettable conclusion that the Negro's great stumbling block in the stride toward freedom is not the White Citizen's "Counciler" or the Ku Klux Klanner, but the white moderate who is more devoted to "order" than to justice; who prefers a negative peace which is the absence of tension to a (157) positive peace which is the presence of justice; who constantly says "I agree with you in the goal you seek, but I can't agree with your methods of direct action;" who paternalistically feels he can set the timetable for another man's freedom; who lives by the myth of time and who constantly advises the Negro to wait until a "more convenient season." Shallow understanding from people of goodwill is more frustrating than absolute misunderstanding from people of ill will. Lukewarm acceptance is much more bewildering than outright rejection. 


______________________________ 





You spoke of our activity in Birmingham as extreme. At first I was rather disappointed that fellow clergymen would see my nonviolent efforts as those of the extremist. I started thinking about the fact that I stand in the middle of two opposing forces in the Negro community. One is a force of complacency made up of Negroes who, as a result of long years of oppression, have been so completely drained of self-respect and a sense of "somebodiness" that they have adjusted to segregation, and of a few Negroes in the middle class who, because of a degree of academic and economic security, and because at points they profit by segregation, have unconsciously become insensitive to the problems of the masses. The other force is one of bitterness and hatred and comes perilously close to advocating violence. It is expressed in the various black nationalist groups that are springing up over the nation, the largest and best known being Elijah Muhammad's Muslim movement. This movement is nourished by the contemporary frustration over the continued existence of racial discrimination. It is made up of people who have lost faith in America, who have absolutely repudiated Christianity, and who have concluded that the white man is an incurable "devil." 


______________________________ 





The Negro has many pent up resentments and latent frustrations. He has to get them out. So let him march sometime; let him have his prayer pilgrimages to the city hall; understand why he must have sit-ins and freedom rides. If his repressed emotions do not come out in these nonviolent ways, they will come out in ominous expressions of violence. This is not a threat; it is a fact of history. 





(158)So I have not said to my people "get rid of your discontent." But I have tried to say that this normal and healthy discontent can be channelized through the creative outlet of nonviolent direct action.  


______________________________ 





In spite of my shattered dreams of the past, I came to Birmingham with the hope that the white religious leadership of this community would see the justice of our cause, and with deep moral concern, serve as the channel through which our just grievances would get to the power structure. I had hoped that each of you would understand. But again I have been disappointed. 





I have heard numerous religious leaders of the South call upon their worshippers to comply with a desegregation decision because it is the law, but I have longed to hear white ministers say, follow this decree because integration is morally right and the Negro is your brother. In the midst of blatant injustices inflicted upon the Negro, I have watched white churches stand on the sideline and merely mouth pious irrelevancies and sanctimonious trivialities. In the midst of a mighty struggle to rid our nation of racial and economic injustice, I have heard so many ministers say, "Those are social issues with which the gospel has no real concern," and I have watched so many churches commit themselves to a completely other-worldly religion which made a strange distinction between body and soul, the sacred and the secular. 


______________________________ 





I hope this letter finds you strong in the faith. I also hope that circumstances will soon make it possible for me to meet each of you, not as an integrationist or a civil rights leader, but as a fellow clergyman and a Christian brother. Let us all hope that the dark clouds of racial prejudice will soon pass away and the deep fog of misunderstanding will be lifted from our fear-drenched communities and in some not too distant tomorrow the radiant stars of love and brotherhood will shine over our great nation with all their scintillating beauty. 





Yours for the cause of Peace and Brotherhood, 


Martin Luther King, Jr.





(159)


8.  The Birmingham Truce Agreement


May 10, 1963 





This is the text of the written agreement reached after a week of intensive negotiations between the protest leaders and representatives of Bir- mingham's business leaders and merchants.  The SCLC and ACMHR agreed to halt demonstrations in exchange for certain beginnings of racial change.  The accord, energetically encouraged by the presence in Birmingham of U.S.  Assistant Attorney General Burke Marshall, a close advisor to both Robert and John Kennedy, was, relative to existing conditions in Birmingham, a significant step forward.  Nonetheless, it covered a very modest set of particulars, and several years, rather than several months, passed before the city of Birmingham moved forward in any meaningful fashion with regard to nondiscriminatory job opportunities --- both public and private --- for its black citizens.








The Birmingham Truce Agreement





 I.  Within 3 days after close of demonstrations, fitting rooms will be desegregated.


2.  Within 30 days after the city government is established by court order, signs on wash rooms, rest rooms and drinking fountains will be removed.


3.  Within 60 days after the city government is established by court order, a program of lunchroom counter desegregation will be commenced.


4.  When the city government is established by court order, a program of upgrading Negro employment will be continued and there will be meetings with responsible local leadership to consider further steps.





Within 60 days from the court order determining Birmingham's city government, the employment program will include at least one sales person or cashier.





Within 15 days from the cessation of demonstrations, a Committee on Racial Problems and Employment composed of members of the Senior Citizens' Committee will be established, with a (160) membership made public and the publicly announced purpose of establishing liaison with members of the Negro community to carry out a program of up-grading and improving employment opportunities with the Negro citizens of the Birmingham community.





9.  President John F. Kennedy's 


     Nationally Televised Speech 


June 11, 1963 





The greatest impact of the Birmingham demonstrations was national rather than local.  Similar protests against racially discriminatory public accommodations spread across the South, and large sympathy demonstrations in support of the Birmingham campaign took place in cities all across America.  Several weeks after the climax and settlement of the Birmingham protests, Alabama governor George C. Wallace unsuccessfully sought to block the desegregation of the University of Alabama by obstructing the registration of two black students a federal court had ordered admitted to the university.  Only President Kennedy's deployment of federalized National Guard troops ensured the peaceful admission of the two.  That evening the president went on nationwide television to comment on his actions and offer a ringing endorsement of the black civil rights activism that the Birmingham protests demonstrated.  Within hours of Kennedy's important address, Mississippi NAACP leader Medgar Evers was shot from ambush and killed outside his home in Jackson.





This nation was founded by men of many nations and backgrounds.  It was founded on the principle that all men are created equal; and that the rights of every man are diminished when the rights of one man are threatened.





It ought to be possible, therefore, for American students of any color to attend any public institution they select without having to be backed up by troops.  It ought to be possible for American consumers of any color to receive equal service in places of public accommodation, such as hotels and restaurants, and theaters and retail stores, without being forced to resort to demonstrations in the street.





(161)And it ought to be possible for American citizens of any color to register and to vote in a free election without interference or fear of reprisal.





It ought to be possible, in short, for every American to enjoy the privileges of being American without regard to his rate or his color.





This is not a sectional issue.  Difficulties over segregation and discrimination exist in every city, in every state of the Union, producing in many cities a rising tide of discontent that threatens the public safety.





Nor is this a partisan issue.  In a time of domestic crisis, men of goodwill and generosity should be able to unite regardless of party or politics.





This is not even a legal or legislative issue alone.  It is better to settle these matters in the courts than on the streets, and new laws are needed at every level.  But law alone cannot make men see right.





We are confronted primarily with a moral issue.  It is as old as the Scriptures and is as clear as the American Constitution.  The heart of the question is whether all Americans are to be afforded equal rights and equal opportunities; whether we are going to treat our fellow Americans as we want to be treated.





If an American, because his skin is dark, cannot eat lunch in a restaurant open to the public; if he cannot send his children to the best public schools available; if he cannot vote for the public officials who represent him; if, in short, he cannot enjoy the full and free life which all of us want, then who among us would be content to have the color of his skin changed and stand in his place?





Who among us would then be content with the counsels of patience and delay?  One hundred years of delay have passed since President Lincoln freed the slaves, yet their heirs, their grandsons, are not fully free.  They are not yet freed from the bonds of injustice; they are not yet freed from social and economic oppression.





And this nation, for all its hopes and all its boasts, will not be fully free until all its citizens are free.





Now the time has come for this nation to fulfill its promise.








(162)The events in Birmingham and elsewhere have so increased the cries for equality that no city or state or legislative body can prudently choose to ignore them.





The fires of frustration and discord are burning in every city, North and South.  Where legal remedies are not at hand, redress is sought in the streets in demonstrations, parades and protests, which create tensions and threaten violence --- and threaten lives.





We face, therefore, a moral crisis as a country and a people.  It cannot be met by repressive police action.  It cannot be left to increased demonstrations in the streets.  It cannot be quieted by token moves or talk.  It is a time to act in the Congress, in your state and local legislative body, and, above all, in all of our daily lives.





I am, therefore, asking the Congress to enact legislation giving all Americans the right to be served in facilities which are open to the public-hotels, restaurants and theaters, retail stores and similar establishments.  This seems to me to be an elementary right.





I'm also asking Congress to authorize the Federal Government to participate more fully in lawsuits designed to end segregation in public education.  We have succeeded in persuading many districts to desegregate voluntarily.  Dozens have admitted Negroes without violence.





Other features will also be requested, including greater protection for the right to vote.





But legislation, I repeat, cannot solve this problem alone.  It must be solved in the homes of every American in every community across our country.





In this respect, I want to pay tribute to those citizens, North and South, who've been working in their communities to make life better for all.





They are acting not out of a sense of legal duty but out of a sense of human decency.  Like our soldiers and sailors in all parts of the world, they are meeting freedom's challenge on the firing line, and I salute them for their honor --- their courage.








(163)


10.  Original Text of Speech to Be 


Delivered at the Lincoln Memorial 


John Lewis 





The August 28, 1963, March on Washington, conceived as a protest against the federal government's relative disinterest in the economic plight of black Americans, was transformed by the time it took place into a rally of support for the civil rights legislation President Kennedy had sent to the Congress after his June 11 speech.  SNCC Chairman John Lewis, however, in the advance text of his prepared remarks for the event, strongly dissented from any endorsement of the Kennedy administration's new stance.  Reluctantly bowing to last-minute pressure from other civil rights leaders, Lewis, with the aid of other SNCC leaders, revised his speech to tone down several of the strongest statements.  These are excerpts from the original version, before it was altered for delivery at the Lincoln Memorial.





We march today for jobs and freedom, but we have nothing to be proud of.  For hundreds and thousands of our brothers are not here.  They have no money for their transportation, for they are receiving starvation wages...or no wages, at all. 





In good conscience, we cannot support the administration's civil rights bill, for it is too little, and too late.  There's not one thing in the bill that will protect our people from police brutality. 





This bill will not protect young children and old women from police dogs and fire hoses, [for] engaging in peaceful demonstrations....





The voting section of this bill will not help thousands of black citizens who want to vote.  It will not help the citizens of Mississippi, of Alabama, and Georgia, who are qualified to vote, but lack a 6th Grade education.  "One man, one vote," is the African cry.  It is ours, too.  (It must be ours.)


______________________________ 





We are now, involved in...revolution. This nation is still a place of cheap political leaders who build their careers on immoral compromise and ally themselves with open forms of political,(164)economic and social exploitation.  What political leader here can stand up and say, "My party is the party of principles"?  The party or Kennedy is also the party of Eastland.  The party of Javits is also the party or Goldwater.  Where is our party?





In some parts of the South we work in the fields from sun-up to sun-down for $12 a week.  In Albany, Georgia, nine of our leaders have been indicted not by Dixiecrats but by the Federal Government for peaceful protest.  But what did the Federal Government do when Albany's Deputy Sheriff beat Attorney C.  B.  King and left him half dead?  What did the Federal Government do when local police officials kicked and assaulted the pregnant wife of Slater King, and she lost her baby?





It seems to me that the Albany indictment is part of a conspiracy on the part of the Federal Government and local politicians in the interest of expediency.





I want to know, which side is the Federal Government on?





The revolution is at hand, and we must free ourselves of the chains of political and economic slavery.  The non-violent revolution is saying, "We will not wait for the courts to act, for we have been waiting for hundreds of years.  We will not wait for the President, the Justice Department, nor Congress, but we will take matters into our own hands and create a source of power, outside any national structure that could and would assure us a victory."





To those who have said, "Be Patient and Wait," we must say that, "Patience is a dirty and nasty word." We cannot be patient, we do not want to be free gradually, we want our freedom, and we want it now.  We cannot depend on any political party, for both the Democrats and the Republicans have betrayed the basic principles of the Declaration of Independence.





We all recognize the fact that if any radical social, political and economic changes are to take place in our society, the people, the masses, must bring them about.  In the struggle we must seek more than civil rights; we must work for the community of love, peace and true brotherhood.  Our minds, souls, and hearts cannot rest until freedom and justice exist for all the people.





The revolution is a serious one.  Mr.Kennedy is trying to take the revolution out of the street and put it in the courts.  Listen, Mr.  Kennedy, Listen, Mr. Congressman, listen, fellow citizens,(165) the black masses are on the march for jobs and freedom, and we must say to the politicians that there won't be a "cooling-off" period.


______________________________ 





We won't stop now.  All of the forces of Eastland, Barnett, Wallace, and Thurmond won't stop this revolution.  The time will come when we will not confine our marching to Washington.  We will march through the South, through the Heart of Dixie, the way Sherman did.  We shall pursue our own "scorched earth" policy and burn Jim Crow to the ground --- nonviolently.  We shall fragment the South into a thousand pieces and put them back together in the image of democracy.  We will make the action of the past few months look petty.  And I say to you, WAKE UP AMERICA!


